DICASTERY FOR THE DOCTRINE OF THE FAITH
DICASTERY FOR CULTURE AND EDUCATION

ANCIENT AND NEW

Noteon the relationship between artificial intelligence and human intelligence

I. Introduction

1. [Ancient and new] With ancient and new wisdom (cf.Mt13:52) we are called to consider the
daily challenges and opportunities posed by scientific and technological knowledge, in
particular those of the recent development of artificial intelligence (Al). Christian tradition
considers the gift of intelligence to be an essential aspect of the creation of human beings “in
the image of God” (Gene1,27). Starting from an integral vision of the person and from the
appreciation of the call to "cultivate" and "guard" the earth (cf. Gene2:15), the Church
emphasizes that this gift should find its expression through a responsible use of rationality and
technical capacity in the service of the created world.

2. The Church promotes progress in science, technology, the arts and every human
endeavor, seeing them as part of the "collaboration of man and woman with God in the
perfection of visible creation."[1] . As Sirach states, God "gives knowledge to humans, so
that they may glorify him for his wonders" (5/r38.6). Human abilities and creativity come
from Him and, if used rightly, they bring glory to Him as a reflection of His wisdom and
goodness. Therefore, when we ask ourselves what it means to “be human,” we cannot
exclude also considering our scientific and technological capabilities.

3. It is within this perspective that the presentNoteaddresses the anthropological and
ethical questions raised by Al, questions that are particularly relevant since one of the
objectives of this technology is toimitate the human intelligence that designed it. For
example, unlike many other human creations, Al can be trained on productions of human
ingenuity and thereforegenerate new “artifacts’at a level of speed and skill that often
equals or exceeds human capabilities, such as generating text or images that are
indistinguishable from human compositions, thus raising concerns about their potential
influence on the growing crisis of truth in public debate. Furthermore, because such
technology is designed to learn and make certain decisions autonomously, adapting to
new situations and providing solutions not foreseen by its programmers, substantial
problems of ethical responsibility and security arise, with broader repercussions for the
whole of society. This new situation leads humanity to question its identity and its role in
the world.
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4. There is, however, broad consensus that Al marks a significant new phase in humanity's
relationship with technology, placing itself at the heart of what Pope Francis has described
as a "change of era."[2] . Its influence is felt globally in a wide range of sectors, including
personal relationships, education, work, art, healthcare, law, war and international
relations. As Al continues to advance rapidly towards ever greater heights, it is critically
important to consider its anthropological and ethical implications. This means not only
mitigating risks and preventing harm, but also ensuring that its applications are directed
towards promoting human progress and the common good.

5. To contribute positively to a discernment on Al in response to Pope Francis' invitation to
a renewed "wisdom of the heart"[3], the Church offers its experience through the
reflections of thisNotewhich focus on the anthropological and ethical sphere. Engaged in an
active role within the general debate on these themes, it exhorts all those who have the
charge of transmitting the faith (parents, teachers, pastors and bishops) to dedicate
themselves with care and attention to this urgent question. Although addressed especially
to them, the present document is intended to be accessible to a wider public, that is, to
those who share the need for scientific and technological development that is at the service
of the person and the common good.[4] .

6. To this end, the aim is first and foremost to distinguish the concept of “intelligence” in
relation to Al and to human beings. First, the Christian perspective on human intelligence
is considered, offering a general framework for reflection based on the philosophical and
theological tradition of the Church. Next, some lines of action are proposed, with the aim
of ensuring that the development and use of Al respect human dignity and promote the
integral development of the person and of society.

II. What is Artificial Intelligence?

7. The concept of intelligence in Al has evolved over time, encompassing a multitude of
ideas from various disciplines. Although it has roots dating back several centuries, an
important moment in this development occurred in 1956, when the American computer
scientist John McCarthy organized a summer conference at Dartmouth University to
address the problem of "Artificial Intelligence", defined as "making a machine capable of
displaying behavior that would be considered intelligent if a human being were producing
it."[5] The congress launched a research program aimed at using machines to perform
tasks typically associated with human intellect and intelligent behavior.

8. Since then, research in this sector has progressed rapidly, leading to the development of
complex systems capable of carrying out very sophisticated tasks.[6] These so-called “weak
Al" systems (narrow Al) are generally designed to perform limited and specific tasks, such
as translating from one language to another, predicting the evolution of a storm,
classifying images, offering answers to questions, or generating images at the user's
request. Although there are still a variety of definitions of "intelligence" in the field of Al
studies, most contemporary systems, particularly those that use machine learning, are
based on
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statistical inferences rather than logical deductions. By analyzing large data sets with the
goal of identifying patterns, Al can “predict”[7] effects and propose new avenues of
research, thereby imitating certain cognitive processes typical of human problem-solving
ability. This achievement has been made possible by advances in computer technology
(such as neural networks, unsupervised machine learning, and evolutionary algorithms)
together with innovations in equipment (such as specialized processors). These
technologies allow Al systems to respond to different types of stimuli from humans, to
adapt to new situations, and even to offer novel solutions not foreseen by the original
programmers.[8] .

9. Because of these rapid advances, many jobs that were once performed exclusively by
humans are now being entrusted to Al. These systems can complement or even replace
human capabilities in many areas, especially in specialized tasks such as data analysis,
image recognition, and medical diagnosis. While each application of “weak” Al is tailored for
a specific task, many researchers hope to arrive at so-called “General Artificial
Intelligence” (Al).Artificial General Intelligence, AGI), that is, a single system, which,
operating in all cognitive domains, would be able to perform any task within the reach of
the human mind. Some argue that such an Al could one day reach the state of
“superintelligence”, surpassing human intellectual capacity, or contribute to
“superlongevity” thanks to advances in biotechnology. Others fear that these possibilities,
however hypothetical, will one day eclipse the human person itself, while others welcome
this possible transformation.[9] .

10. Underlying these and many other opinions on the subject is an implicit presumption
that the word “intelligence” should be used in the same way to refer to both human
intelligence and AL However, this does not seem to reflect the real scope of the concept. As
far as humans are concerned, intelligence is in fact a faculty relating to the person as a
whole, whereas in the context of Al it is understood in a functional sense, often assuming
that the characteristic activities of the human mind can be broken down into digitalized
steps, so that even machines can replicate them.[10] .

11. This functional perspective is exemplified by the Turing Test, whereby a machine must
be considered “intelligent” if a person is not able to distinguish its behavior from that of
another human being.[11] . In particular, in this context, the word “behavior” refers to
specific intellectual tasks, while it does not take into account human experience in all its
breadth, which includes both the capacities of abstraction and emotions, creativity,
aesthetic, moral and religious sense, embracing the whole variety of manifestations of
which the human mind is capable. Hence, in the case of Al the “intelligence” of a system is
evaluated, methodologically but also reductionist, based onof its capacity to produce
adequate responses, that is, those associated with human reason, regardless of the way in
which these responses are generated.

12. Its advanced features give Al sophisticated capabilities tocarry out tasks, but not
that ofthink[12] . This distinction is of decisive importance,
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Because the way in which “intelligence” is defined will inevitably determine the
understanding of the relationship between human thought and such technology.[13] . To
realize this, we must remember that the richness of the philosophical tradition and of
Christian theology offers a deeper and more complete vision of intelligence, which in turn
is central to the Church's teaching on the nature, dignity and vocation of the human

person.[14].

IIL. Intelligence in the philosophical and theological tradition
Rationality

13. Since the dawn of human self-reflection, the mind has played a central role in
understanding what it means to be “human.” Aristotle observed that “all human beings by
nature tend toward knowledge.”[15] . This human knowledge, with its capacity for
abstraction that captures the nature and meaning of things, distinguishes it from the
animal world.[16] . The exact nature of intelligence has been the subject of research by
philosophers, theologians, and psychologists, who have also examined the way in which
human beings understand the world and are part of it, while at the same time occupying a
peculiar place in it. Through this research, the Christian tradition has come to understand
the person as a being made up of body and soul, both deeply connected to this world and
yet reaching beyond it.[17] .

14. In the classical tradition, the concept of intelligence is often declined in the complementary
terms of “reason” (ratio) and “intellect” (intellectus). It is not a question of separate faculties,
but, as Saint Thomas Aquinas explains, of two ways of acting of the same intelligence: "the
termintellectit is deduced from the intimate penetration of truth; whilereasonderives from
research and the discursive process»[18] This brief description makes it possible to highlight
the two fundamental and complementary prerogatives of human intelligence:intellectuslt
refers to the intuition of truth, that is, capturing it with the "eyes" of the mind, which precedes
and supports the same argument, while theratiorefers to real reasoning, that is, to the
discursive and analytical process that leads to judgment. Together, intellect and reason
constitute the two faces of the single act of reasoning.intelligere, "operation of man as man"

[19].

15. Presenting the human being as a “rational” being does not mean reducing him to a
specific way of thinking, but rather recognizing that the capacity for intellectual
understanding of reality shapes and permeates all his activities.[20] , also constituting,
whether exercised for good or evil, an intrinsic aspect of human nature. In this sense, the
"word 'rational' encompasses all the capacities of the human being: both cognitive and
volitional, loving, choosing, desiring. The term 'rational' also includes all the bodily
capacities closely related to the above."[21] . Such a broad perspective highlights how in
the human person, created in the “image of God,” rationality is integrated to elevate,
shape and transform both his will and his actions.[22] .

Incarnation
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16. Christian thought considers intellectual faculties within the framework of an integral
anthropology that conceives the human being as an essentially incarnate being. In the human
person, spirit and matter "are not two natures united, but their union constitutes a single
nature."[23] In other words, the soul is not the immaterial “part” of the person enclosed in the
body, just as the latter is not the outer shell of a subtle and intangible “core,” but rather it is the
whole human being who is at the same time material and spiritual. This way of thinking reflects
the teaching of Sacred Scripture, which considers the human person as a being who lives his
relationships with God and with others, hence his typically spiritual dimension, within and
through this corporeal existence.[24] . The profound meaning of this condition receives further
light from the mystery of the Incarnation, by which God himself assumed our flesh which "has
also been raised in us to unequalled dignity."[25] .

17. Although deeply rooted in a corporeal existence, the human person transcends the
material world through his soul, which "is as if it were on the horizon of eternity and time."
[26] . It includes the capacity for transcendence of the intellect and the self-possession of
free will, so that the human being "participates in the light of divine intelligence"[27] .
However, the human spirit does not put into practice its normal mode of knowledge
without the body.[28] . In this way, the intellectual capacities of the human being form an
integral part of an anthropology that recognizes that he is a "unity of soul and body"[29] .
Other aspects of this vision will be developed below.

Relationality

18. Human beings "by their very nature are ordered to interpersonal communion"[30],
having the capacity to know one another, to give oneself out of love and to enter into
communion with others. Therefore, human intelligence is not an isolated faculty; on the
contrary, it is exercised in relationships, finding its full expression in dialogue,
collaboration and solidarity. We learn with others, we learn thanks to others.

19. The relational orientation of the human person is ultimately based on the eternal self-
giving of the Triune God, whose love is revealed both in creation and in redemption.[31] .
The person is called "to participate, through knowledge and love, in the life of God"[32] .

20. This vocation to communion with God is necessarily linked to a call to communion with
others. Love of God cannot be separated from love of neighbor (cf. 7/n4.20; Mt22:37-39). By
virtue of the grace of sharing in the life of God, Christians become imitators of the
overflowing gift of Christ (cf.2Cor9,8-11; £/5,1-2) following his commandment: "that you
love one another; as I have loved you, that you also love one another" (/n13,34)[33] . Love
and service, which echo the intimate divine life of self-giving, transcend self-interest to
respond more fully to the human vocation (cf. 7/n2.9). Even more sublime than knowing so
many things is the


https://www.vatican.va/roman_curia/congregations/cfaith/documents/rc_ddf_doc_20250128_antiqua-et-nova_sp.html#_ftn23
https://www.vatican.va/roman_curia/congregations/cfaith/documents/rc_ddf_doc_20250128_antiqua-et-nova_sp.html#_ftn24
https://www.vatican.va/roman_curia/congregations/cfaith/documents/rc_ddf_doc_20250128_antiqua-et-nova_sp.html#_ftn25
https://www.vatican.va/roman_curia/congregations/cfaith/documents/rc_ddf_doc_20250128_antiqua-et-nova_sp.html#_ftn26
https://www.vatican.va/roman_curia/congregations/cfaith/documents/rc_ddf_doc_20250128_antiqua-et-nova_sp.html#_ftn27
https://www.vatican.va/roman_curia/congregations/cfaith/documents/rc_ddf_doc_20250128_antiqua-et-nova_sp.html#_ftn28
https://www.vatican.va/roman_curia/congregations/cfaith/documents/rc_ddf_doc_20250128_antiqua-et-nova_sp.html#_ftn29
https://www.vatican.va/roman_curia/congregations/cfaith/documents/rc_ddf_doc_20250128_antiqua-et-nova_sp.html#_ftn30
https://www.vatican.va/roman_curia/congregations/cfaith/documents/rc_ddf_doc_20250128_antiqua-et-nova_sp.html#_ftn31
https://www.vatican.va/roman_curia/congregations/cfaith/documents/rc_ddf_doc_20250128_antiqua-et-nova_sp.html#_ftn32
https://www.vatican.va/roman_curia/congregations/cfaith/documents/rc_ddf_doc_20250128_antiqua-et-nova_sp.html#_ftn33

commitment to care for each other: “If I knew all the secrets and all the knowledge [...] but
I have no love, I would be nothing” (7Cor13, 2).

Relationship with Truth

21. Human intelligence is, ultimately, a “gift from God granted to grasp the truth”[34] . In
the double meaning ofintellectus-ratio, allows the person to access those realities that go
beyond mere sensory experience or utility, since "the desire for truth belongs to the very
nature of man. Questioning the why of things is inherent to his reason"[35] . Going beyond
empirical data, human intelligence "has the capacity to reach intelligible reality with true
certainty"[36] . Even when reality is only partially known, "the desire for truth moves [...]
reason to go ever further; it is even overwhelmed when it finds that its capacity is always
greater than what it can achieve"[37] . Although Truth itself exceeds the limits of the
human intellect, the latter nevertheless feels irresistibly drawn to it.[38] And driven by this
attraction, the human being is led to seek "a deeper truth"[39] .

22. This innate tension in the search for truth manifests itself in a special way in the
typically human capacities for semantic understanding and creative production.[40],
through which this search is developed "in a manner appropriate to the dignity of the
human person and his social nature"[41] . Likewise, a stable orientation towards truth is
essential for charity to be authentic and universal.[42] .

23. The search for truth reaches its highest expression in the opening to those realities that
transcend the physical and created world. In God all truths obtain their highest and most
original meaning.[43] . Trusting in God is “a moment of fundamental choice, in which the
whole person is involved”[44] In this way, the person becomes fully what he is called to be:
"intelligence and will develop their spiritual nature to the maximum to allow the subject to
carry out an act in which personal freedom is lived in a full way."[45] .

Custody of the world

24. The Christian faith considers creation to be a free act of the Triune God, who, as St.
Bonaventure explains, creates "not to increase his own glory, but to manifest it and
communicate it."[46] . Since God creates according to His Wisdom

(cf.5at9.9;/er10:12), the created world is imbued with an intrinsic order that reflects its
design (cf.Genel1;Dn2,21-22; Es45.18;Salt74,12-17; 104)[47] , within which He has called
human beings to assume a peculiar role:to cultivate and take care of the world[48] .

25. Shaped by the divine Craftsman, the human being lives out his identity as an image of God,
“guarding” and “cultivating” it (cf. Gene2,15) creation, exercising his intelligence and his
expertise to help it and develop it according to the Father's plan[49] In this, human intelligence
reflects the divine Intelligence that created all things (cf.Gene1-2;/n1)[50] , continually sustains
and guides her to her ultimate end in Him[51] . In addition, the human being is
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called to develop their abilities in science and technology because in them God is glorified
(cf.Sir38.6). Therefore, in a proper relationship with creation, on the one hand, human
beings employ their intelligence and ability to cooperate with God in guiding creation
toward the purpose to which He has called it.[52] , while, on the other hand, the same
world, as St. Bonaventure observes, helps the human mind to "gradually ascend, as by the
different steps of a ladder, to the supreme principle which is God."[53] .

A comprehensive understanding of human intelligence

26. In this context, human intelligence is seen more clearly as a faculty that is an integral
part of the way in which the whole person engages with reality. Authentic engagement
involves embracing the whole of one's being: spiritual, cognitive, bodily and relational.

27. This interest in facing reality manifests itself in various ways, since each person, in his
multiform uniqueness,[54] , seeks to understand the world, relates to others, solves
problems, expresses creativity and seeks comprehensive well-being through the synergy of
the different dimensions of intelligence[55] . This involves logical and linguistic abilities, but
it can also include other ways of interacting with reality. Let us think of the work of the
craftsman, who “must be able to discern in inert matter a particular form that others
cannot recognize."[56] and bring it to light through their intuition and experience.
Indigenous peoples, who live close to the land, often have a deep sense of nature and its
cycles.[57] . Similarly, the friend who knows how to find the right word or the person who
knows how to manage human relations well exemplify an intelligence that is "the product
of reflection, dialogue and generous encounters between people."[58] As Pope Francis
observes, “in the age of artificial intelligence we cannot forget that to save humanity we
need poetry and love.”[59] .

28. At the heart of the Christian vision of intelligence is the integration of truth into the moral
and spiritual life of the person, directing his or her actions in the light of God's goodness and
truth. According to God's plan, intelligence understood in the full sense also includes the
possibility of enjoying what is true, good and beautiful, so that one can say, in the words of the
twentieth-century French poet Paul Claudel, that "intelligence is nothing without delight."[60] .
Even Dante Alighieri, when he reaches the highest heaven in Paradise, can attest that the
culmination of this intellectual pleasure is found in the "intellectual light, full of love; / love of
true good, full of bliss; / bliss that transcends all sweetness."[61] .

29. A correct conception of human intelligence, therefore, cannot be reduced to the mere
acquisition of facts or the ability to perform certain specific tasks; rather, it implies the openness
of the person to the ultimate questions of life and reflects an orientation toward the True and
the Good.[62] . Expression in the person of the divine image, intelligence is capable of accessing
the totality of being, that is, of considering existence in its integrity that is not exhausted in what
is measurable, thus grasping the meaning of what it has come to understand. For believers, this
capacity implies, in a special way, the
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the possibility of growing in the knowledge of the mysteries of God through the rational
deepening of revealed truths (intellectus fide/)[63] . The real oneintelligentsialt is shaped
by divine love, which "has been poured into our hearts by the Holy Spirit" (Rm5.5). From
this it follows that human intelligence possesses an essential contemplative dimension,
that is, a disinterested openness to what is True, Good and Beautiful, beyond any
particular utility.

Limits of AI

30. In light of what has been said, the differences between human intelligence and current
Al systems seem obvious. Although Al is an extraordinary technological achievement
capable of imitating some actions associated with rationality, it works only by carrying out
tasks, achieving objectives or making decisions based on quantitative data and
computational logic. With its analytical power, for example, it excels at integrating data
from various fields, building complex systems and fostering interdisciplinary links. In this
way, it could facilitate collaboration between experts to solve problems whose complexity is
such that "they cannot be addressed from a single perspective or from a single type of
interest."[64] .

31. However, while Al processes and simulates certain expressions of intelligence, it
remains fundamentally confined to a logical-mathematical realm, which imposes certain
inherent limitations on it. Whereas human intelligence continually develops organically
over the course of a person’s physical and psychological growth and is shaped by a myriad
of experiences in the body, Al lacks the ability to evolve in this sense. While advanced
systems can “learn” through processes such as machine learning, this type of training is
essentially different from the growth development of human intelligence, as it is shaped by
its bodily experiences: sensory stimuli, emotional responses, social interactions, and the
unique context that characterizes each moment. These elements shape and model the
individual in his or her own personal history. In contrast, Al lacking a physical body, relies
on computational reasoning and learning from vast data sets comprising experiences and
knowledge gathered, in any case, by human beings.

32. Thus, while Al can simulate some aspects of human reasoning and perform certain
tasks with incredible speed and efficiency, its computational capabilities represent only a
fraction of the broader capabilities of the human mind. For example, it cannot currently
replicate moral discernment or the ability to form authentic relationships. Moreover, a
person's intelligence is part of a personal history of intellectual and moral formation, which
fundamentally shapes the individual's outlook, involving the physical, emotional, social,
moral and spiritual dimensions of his or her life. Since Al cannot offer this breadth of
understanding, approaches that rely solely on Al, or that assume it as the primary way of
interpreting the world, may lead to "losing the sense of the whole, of the relationships that
exist between things, of the broad horizon."[65] .
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33. Human intelligence does not consist primarily in performing functional tasks, but in
understanding and actively engaging with reality in all its aspects, and it is also capable of
surprising intuitions. Since Al does not possess the richness of corporeality, relationality
and openness of the human heart to truth and goodness, its capacities, although seemingly
infinite, are incomparable with the human capacity to grasp reality. We can learn as much
from an illness as from a hug of reconciliation and even from a simple sunset. So many
things that we experience as human beings open up new horizons for us and offer us the
possibility of attaining new wisdom. No device, which only works with data, can match
these and so many other experiences present in our lives.

34. Establishing too strong an equivalence between human intelligence and Al risks
succumbing to a functionalist vision, according to which people are evaluated based on the
tasks they can perform. However, the value of a person does not depend on the possession
of singular capacities, cognitive and technological achievements or individual success, but
on their intrinsic dignity based on having been created in the image of God.[66] .
Therefore, such dignity remains intact beyond all circumstances, even in those who are
unable to exercise their capacities, whether a fetus, a person in an unconscious state or an
elderly person who suffers.[67] . It is at the base of the tradition of human rights - and
specifically of those that are today called “neuro-rights” - which “constitute an important
point of convergence for the search for common ground”[68] and can therefore serve as a
fundamental ethical guide in debates about the responsible development and use of Al

35.In light of this, as Pope Francis observes, “the very use of the word ‘intelligence” in
reference to Al “is misleading.”[69] and risks neglecting the most valuable part of the
human person. From this perspective, Al should not be seen asan artificial formof
intelligence, but as one of itsproducts{70] .

IV. The role of ethics in guiding the development and use of Al

36. Based on these considerations, it is worth asking how Al can be understood within
God's plan. Technical-scientific activity does not have a neutral character, being an
enterprise humarnwhich questions the humanistic and cultural dimensions of human

ingenuity[71] .

37. Seen as a fruit of the potentialities inscribed in human intelligence[72] , scientific
research and the development of technical skills are part of the "collaboration of man
and woman with God in the perfection of visible creation"[73] At the same time, all
scientific and technological achievements are ultimately gifts from God.[74] . Therefore,
human beings must always use their talents with a view to the higher purpose for which
He has granted them.[75] .

38. We can gratefully acknowledge how technology has “remedied countless ills that
harmed and limited human beings.”[76] , and we can only rejoice in that. However, not all
technological innovations represent real progress in themselves.[77] . For this reason, the
Church is especially opposed to those applications that
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They attack the sanctity of life or the dignity of the person[78] . Like any other human
enterprise, technological development must be at the service of the individual and
contribute to efforts to achieve "more justice, greater fraternity and a more humane
approach to social problems," which "is worth more than technical progress."[79] . Concern
about the ethical implications of technological development is shared not only within the
Church, but also by scientists, technology scholars and professional associations, who
increasingly call for ethical reflection to guide such progress in a responsible manner.

39. To respond to these challenges, attention must be drawnon the importance of moral
responsibility based on the dignity and vocation of the person. This principle also applies to
issues relating to AL In this area, the ethical dimension is paramount, since it is people who
design the systems and determine what they are used for.[80] . Between a machine and a
human being, only the latter is truly a moral agent, that is, a morally responsible subject
who exercises his freedom in his decisions and accepts the consequences of them.[81] ;
only the human being is in relation with truth and good, guided by the moral conscience
that calls him to "love and practice good and to avoid evil"[82], certifying "the authority of
the truth with reference to the supreme Good to which the human person feels attracted"
[83]; only the human being can be sufficiently self-aware to listen to and follow the voice of
conscience, discerning prudently and seeking the possible good in every situation[84] .
Actually, this also belongs to the exercise of intelligence by the person.

40. Like any product of human ingenuity, Al can also be directed toward positive or
negative ends.[85] . When used in a way that respects human dignity and promotes the
well-being of individuals and communities, it can contribute positively to the human
vocation. However, as in all spheres in which human beings are called to make choices,
the shadow of evil also extends here. Where human freedom allows the possibility of
choosing what is evil, the moral evaluation of this technology depends on how it is
directed and used.

41. However, it is not only the ends but also the means used to achieve them that are
ethically significant; the global vision and understanding of the person embedded in such
systems are also important. Technological products reflect the worldview of their creators,
owners, users and regulators.[86] , and with their power they "shape the world and
engage consciences in the field of values"[87] At a social level, some technological
advances could also reinforce power relationships and dynamics that do not fit with a
correct vision of the person and society.

42. Therefore, both the ends and the means used in a given application of Al, as well as the
overall vision it embodies, must be assessed to ensure that they respect human dignity
and promote the common good.[88] . Indeed, as Pope Francis has said, the “intrinsic
dignity of every man and woman” must be “the key criterion for evaluating emerging
technologies, which reveal their ethical positivity to the extent that they contribute to
manifesting that dignity and increasing its expression, at all levels of human life.”[89],
including the social and economic sphere. In this sense, intelligence
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Humanity plays a crucial role not only in the design and production of technology, but also
in directing its use according to the authentic good of the person.[90] The responsibility for
wisely exercising this management falls to each level of society, under the guidance of the
principle of subsidiarity and the other principles of the Social Doctrine of the Church.

An aid to human freedom and decisions

43. The commitment to ensure thatAl always defends and promotes the supreme value of
the dignity of every human being and the fullness of his or her vocationlt is a criterion of
discernment that affects developers, owners, operators and regulators, as well as end
users, and remains valid for any use of technology at all levels of its use.

44. An analysis of the implications of this principle, therefore, could begin by taking into
consideration the importance of themoral responsibility. Since moral causality in the full
sense only belongs to agentspersonal, not artificial ones, it is of utmost importance to be
able to identify and define who is responsible for Al processes, in particular those that
include possibilities for learning, correction and reprogramming. While, on the one hand,
empirical methods (bottom-up) and very deep neural networks allow Al to solve complex
problems, on the other hand, they make it difficult to understand the processes that led to
such solutions. This complicates the determination of responsibility since, if an Al
application produced undesirable results, it would be difficult to determine to whom to
attribute them. To solve this problem, attention must be paid to the nature of the processes
of attribution of responsibility (accountability)in complex and highly automated contexts,
where outcomes are often only observable in the medium to long term. It is therefore
important that Al-based decision-makers are held accountable for their decisions and that it
is possible to account for the use of Al at each stage of the decision-making process.[91] .

45. In addition to determining responsibilities, the purposes assigned to Al systems must
be established. While Al systems may use unsupervised autonomous learning mechanisms
and sometimes follow paths that cannot be reconstructed, they ultimately pursue goals
assigned to them by humans and are governed by processes established by those who
designed and programmed them. This is challenging because, as Al models become
increasingly capable of independent learning, the ability to exercise control over them to
ensure that such applications serve human purposes may actually be reduced. This raises
the critical issue of how to ensure that Al systems are ordered for the good of humans,
rather than against them.

46. If an ethical use of Al systems calls into question, first of all, those who develop,
produce, manage and supervise them, this responsibility is also shared by the users.
Indeed, as Pope Francis observes, “what the machine does is a technical choice between
several possibilities and is based on well-defined criteria or statistical inferences. The
human being, on the other hand, not only chooses, but in his heart is capable of deciding.”
[92] . Whoever uses Al to do a job and follows the results creates
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a context in which he is ultimately responsible for the power he has delegated. Therefore,
to the extent that Al can assist humans in making decisions, the algorithms that guide it
must be reliable, secure, robust enough to handle inconsistencies, and transparent in their
operation to mitigate biases (bias) and unwanted side effects[93] Regulatory frameworks
should ensure that all legal entities can account for the use of Al and all its consequences,
with appropriate measures to safeguard transparency, privacy and accountability (
accountability)[94] Furthermore, users must be careful not to rely excessively on Al for their
decisions, increasing the already high degree of subordination to technology that
characterizes contemporary society.

47.The Church's moral and social teaching helps to propose a use of Al that preserves the
human capacity for action. Considerations related to justice, for example, must address
issues such as fostering just social dynamics, upholding international security and
promoting peace. By exercising prudence, individuals and communities can discern how to
use Al for the benefit of humanity, while avoiding applications that might undermine
human dignity or harm the planet. In this context, the concept of “responsibility” must be
understood not only in its strictest sense, but “taking responsibility for the other, and not
only [...] giving an account of what has been done.”[95] .

48. Al, therefore, like any technology, can be part of a conscious and responsible response
to humanity's vocation to good. However, as already stated, it must be guided by human
intelligence in order to align itself with that vocation, ensuring respect for the dignity of the
person. Recognizing this "eminent dignity," the Second Vatican Council affirms that "the
social order [...] and its progressive development must at all times be subordinated to the
good of the person."[96] In light of this, the use of Al, as Pope Francis has said, must be
accompanied by "an ethic based on a vision of the common good, an ethic of freedom,
responsibility and fraternity, capable of fostering the full development of people in relation
to others and to creation."[97] .

V. Specific issues

49. Within this general perspective, some observations will now illustrate how the
arguments presented can contribute to providing guidance in concrete situations, in
accordance with the "wisdom of the heart" proposed by Pope Francis.[98] . Although not
exhaustive, this proposal is offered at the service of a dialogue that seeks to identify those
modalities in which Al can defend human dignity and promote the common good.[99] .

Al and society

50. As Pope Francis has said, "the intrinsic dignity of each person and the fraternity that binds
us together as members of a single human family must be at the forefront of the
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"the basis for the development of new technologies and serve as indisputable criteria for
evaluating them before their use"[100] .

51. Seen in this light, Al could "introduce important innovations in agriculture, education
and culture, an improvement in the standard of living of entire nations and peoples, the
growth of human fraternity and social friendship" and therefore be "used to promote
integral human development"[101] It could also help organizations identify people in need
and counteract cases of discrimination and marginalization. In these and other similar
ways, Al could contribute to human development and the common good.[102] .

52. However, while Al holds many potentials for good, it can also hinder or even oppose
human development and the common good. Pope Francis has observed that “the data
available so far seem to suggest that digital technologies have served to increase
inequalities in the world. Not only differences in material wealth, which are significant, but
also differences in access to political and social influence.”[103] In this sense, Al could be
used to prolong situations of marginalization and discrimination, to create new forms of
poverty, to widen the “digital divide” and aggravate social inequalities.[104] .

53. Furthermore, the fact that most of the power over major Al applications is currently
concentrated in the hands of a few powerful corporations raises significant ethical issues.
Compounding this problem is also the inherent nature of Al systems, where no single
individual can have complete oversight of the vast and complex data sets used for
computation. This lack of accountability (accountability) well defined, there is a risk that Al
can be manipulated for personal or business gain, or to steer public opinion towards the
interests of a sector. Such entities, motivated by their own interests, have the capacity to
exercise "forms of control as subtle as they are invasive, creating mechanisms for
manipulating consciences and the democratic process"[105] .

54. In addition to this, there is a risk that Al will be used to promote what Pope Francis has
called the "technocratic paradigm", which tends to solve all the world's problems with
technological means alone.[106] . According to this paradigm, human dignity and fraternity
are often set aside in the name of efficiency, "as if reality, goodness and truth spring
spontaneously from technological and economic power itself."[107] . On the contrary,
human dignity and the common good must never be abandoned in the name of efficiency.
[108], through "technological developments that do not lead to an improvement in the
quality of life of all humanity, but instead aggravate inequalities and conflicts, cannot be
considered true progress"[109] . Rather, Al must be put "at the service of another type of
progress that is healthier, more human, more social, more integral."[110] .

55. To achieve this goal, a deeper reflection on the relationship between autonomy and responsibility
is necessary, since greater autonomy entails greater responsibility on the part of each person in the
various aspects of life in common. For Christians, the foundation of this responsibility is the
recognition that every person is a person who is capable of living in a life of mutual respect.
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Human capacity, including the autonomy of the person, comes from God and is intended to be
placed at the service of others.[111] . Therefore, rather than pursuing only economic or
technological objectives, Al should be used for the "common good of the entire human family",
that is, for the set of "conditions of social life which make it possible for associations and for
each of their members to achieve their own perfection more fully and more easily."[112] .

Al and human relations

56. The Second Vatican Council affirms that the human being is by "his innermost nature a
social being, and cannot live or develop his qualities without relating to others."[113] . This
conviction underlines that life in society belongs to the nature and vocation of the person.
[114] As social beings, human beings seek relationships that involve reciprocal exchange
and the search for truth, "some expose to others the truth that they have found or believe
they have found, to help each other in the search for the truth"[115] .

57. This search, together with other aspects of human communication, presupposes the
encounter and mutual exchange between people who bear within them the imprint of their
own stories, their own thoughts, convictions and relationships. Nor can we forget that
human intelligence is a multiple, plural and complex reality: individual and social; rational
and affective; conceptual and symbolic. Pope Francis highlights this dynamic, pointing out
how “we can seek the truth together in dialogue, in calm conversation or in passionate
discussion. It is a persevering journey, made also of silence and suffering, capable of
patiently gathering the long experience of individuals and peoples. [...] The problem is that
a path of fraternity, local and universal, can only be followed by free spirits ready for real
encounters.”[116] .

58. It is in this context that the challenges posed by Al to relationships can be considered.
Like other technological means, Al has the capacity to foster connections within the human
family. However, Al could also hinder a true encounter with reality and ultimately lead
people to “a deep and melancholic dissatisfaction in interpersonal relationships, or a
harmful isolation.”[117] . Authentic human relationships, on the contrary, require the
human wealth of knowing how to be with others, sharing their pain, their needs and their
joy.[118] Since human intelligence is also expressed and enriched through interpersonal
and embodied forms, authentic and spontaneous encounters with others are indispensable
for engaging with reality in its entirety.

59. Because “true wisdom involves encountering reality”[119] , advances in Al pose a further
challenge: since it is able to effectively imitate the workings of human intelligence, it can no
longer be assumed whether one is interacting with a human or a machine. Although
“generative” Al is capable of producing text, speech, images and otheroutputadvanced
tools that are usually the work of human beings, it must be considered as what it is: a tool,
not a person.[120] . This distinction is seen in
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often obscured by the language used by professionals, which tends to
anthropomorphize Al and thus blur the line between what is human and what is artificial.

60. The anthropomorphization of Al poses particular problems for the growth of children,
who may be encouraged to develop patterns of interaction that understand human
relationships in a utilitarian way, as is the case withchatbots. Such approaches risk leading
young people to perceive teachers as dispensers of information rather than as teachers
who guide and support them in their intellectual and moral growth. Genuine relationships,
rooted in empathy and a loyal commitment to the good of others, are essential and
irreplaceable for fostering the full development of the person. Genuine relationships,
rooted in empathy and a loyal commitment to the good of others, are essential and
irreplaceable for fostering the full development of the person.

61. In this context, it is important to clarify - although anthropomorphic terminology is
often used - that no Al application is capable of truly feeling empathy. Emotions cannot be
reduced to facial expressions or sentences generated in response to user requests;
instead, emotions are understood in terms of the way in which a person, as a whole,
relates to the world and to his or her own life, with the body playing a central role.
Empathy requires the ability to listen, to recognise the irreducible singularity of the other,
to welcome his or her otherness and also to understand the meaning of his or her
silences.[121] . In contrast to the realm of analytical judgments, where Al predominates,
true empathy exists in the relational realm. It challenges the perception and appropriation
of the other's experience, while maintaining the distinctiveness of each individual.[122] .
Although Al can simulate empathetic responses, artificial systems cannot reproduce the
personal and relational nature of genuine empathy.[123].

62. Misrepresenting Al as a person should therefore always be avoided, and doing so for
fraudulent purposes is a serious ethical violation that could erode social trust. Similarly,
using Al to deceive in other contexts-such as education or human relations, including the
sphere of sexuality-It should be considered immoral and requires careful monitoring to
prevent potential harm, maintain transparency and ensure the dignity of all.[124] .

63. In an increasingly individualistic world, some turn to Al in search of deep human
relationships, simple companionship, or even emotional relationships. However, while
recognizing that human beings are made to experience authentic relationships, it must be
reiterated that Al can only simulate them. These relationships with other human beings are
an integral part of how a human person grows into what he or she is destined to be.
Therefore, if Al is used to foster genuine contacts between people, it can contribute
positively to the full realization of the person; on the other hand, if, instead of such
relationships and the connection with God, relationships are replaced by technological
means, we risk replacing authentic relationality with a lifeless simulacrum (cf.5a/t160.20; Rm
1,22-23). Instead of retreating into artificial worlds, we are called to engage seriously and
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committed to reality, to the point of identifying with the poor and those who suffer, to
console those who are in pain and create bonds of communion with everyone.

Al economy and work

64. Given its transversal nature, Al is also finding increasing application in economic and
financial systems. Today, the largest investments are being made not only in the
technological sector but also in the energy, financial and media sectors, with particular
reference to the areas of marketing and sales, logistics, technological innovation,
complianceand risk management. The ambivalent nature of Al emerges from its application
in these areas, as a source of enormous opportunities but also of profound risks. A first real
criticism stems from the possibility that, due to the concentration of supply in a few
companies, these are the only ones that benefit from the value created by Al and not the
companies in which it is used.

65. In the economic and financial sphere, there are more general aspects on which Al can
have an impact, which must be carefully assessed, linked above all to the interaction
between concrete reality and the digital world. A first point to consider concerns the
coexistence of economic and financial institutions that are present in a given context in
different and alternative forms. This is a factor to be promoted, since it could bring with it
benefits in terms of supporting the real economy, favouring its development and stability,
especially in times of crisis. However, it must be stressed that digital realities, being free
from spatial constraints, tend to be more homogeneous and impersonal compared to a
community linked to a specific place and a specific history, with a common trajectory
characterised by shared values and hopes, but also by inevitable disagreements and
divergences. This diversity is an undeniable resource for the economic life of a community.
Handing over the economy and finance entirely to digital technology would mean reducing
this variety and richness, so that many solutions to economic problems, accessible through
a natural dialogue between the parties involved, could no longer be viable in a world
dominated by procedures and only apparent proximity.

66. Another area where the impact of Al is already being felt deeply is the world of work. As
in many other areas, it is causing substantial transformations in many professions with
diverse effects. On the one hand, Al has the potential to increase skills and productivity,
offering the possibility of creating jobs, allowing workers to concentrate on more
innovative tasks and opening up new horizons for creativity and inventiveness.

67. However, while Al promises to boost productivity by taking over mundane tasks,
workers are often forced to adapt to the speed and demands of machines, rather than the
latter being designed to assist those working. Thus, contrary to the advertised benefits of
Al current approaches to the technology may, paradoxically, despecializeworkers,
subjecting them to automated surveillance and relegating them to rigid, repetitive tasks.
The need to keep up with technology can erode the sense of self



the ability of workers to act and stifle the innovative capabilities that they are called to
contribute in their work[125] .

68. Al is eliminating the need for certain tasks previously performed by humans. If it is used
to replace human workers rather than accompany them, there is “a substantial risk of
disproportionate benefit to a few at the expense of impoverishment of many.”[126] .
Furthermore, as Al becomes more powerful, there is also the associated danger that work
will lose its value in the economic system. This is the logical consequence of the
technocratic paradigm: the world of a humanity subordinated to efficiency, in which,
ultimately, the cost of that humanity must be cut. Instead, human lives are precious in
themselves, beyond their economic return. Pope Francis notes that, as a consequence of
this paradigm, today “it does not seem to make sense to invest in enabling the slow, weak
or less gifted to make their way in life."[127] And we must conclude with him that "we
cannot allow a tool as powerful and indispensable as artificial intelligence to reinforce such
a paradigm, but rather we must make artificial intelligence a bulwark against its
expansion."[128] .

69. For this reason, it is good to always remember that "the royal order must be subject to
the personal order, and not the other way around."[129] . Therefore, human work must be
not only at the service of profit, but "of man, of the whole man, taking into account his
material needs and his intellectual, moral, spiritual and religious demands."[130] In this
context, the Church recognizes that work is “not only [...] a way of earning one’s bread,” but
also “an indispensable dimension of social life” and “a channel for personal growth, for
establishing healthy relationships, for expressing oneself, for sharing gifts, for feeling co-
responsible for the improvement of the world, and ultimately for living as a people.”[131] .

70. Because work is "part of the meaning of life on this earth, a path to maturation, human
development and personal fulfillment," "technological progress should not be expected to
increasingly replace human work, thereby harming humanity itself."[132] Rather, efforts
should be made to promote it. In this view, Al should assist human judgment, not replace it,
just as it should never degrade creativity or reduce workers to mere “cogs in a machine.”
Therefore, “respect for the dignity of workers and the importance of employment to the
economic well-being of individuals, families and societies, job security and wage equity
should be a high priority for the international community as these forms of technology are
increasingly introduced into the workplace.”[133] .

AI and healthcare

71. As participants in God's healing work, health care workers have the vocation and
responsibility to be "guardians and servants of human life."[134] . For this reason, the
healthcare profession has an "intrinsic and essential ethical dimension", as recognised by
the Hippocratic Oath, which requires doctors and healthcare professionals to commit to
"absolutely respecting human life and its character"
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sacred"[135] . This commitment, following the example of the Good Samaritan, must be developed by
men and women "who do not allow a society of exclusion to be established, but who become neighbors
and raise up and rehabilitate the fallen, so that the good may be common."[136] .

72. Seen in this light, Al appears to have enormous potential in various applications in the
medical field, for example, to assist in the diagnostic work of healthcare professionals,
facilitating the relationship between patients and medical staff, offering new treatments
and expanding access to quality care even for those who suffer from isolation or
marginalization. In this way, technology could enhance “closeness filled with compassion
and tenderness”[137] from health care personnel to the sick and the suffering.

73. However, if Al were used not to improve but to completely replace the relationship
between patients and healthcare professionals, leaving the former to interact with a
machine rather than a human being, this would result in the reduction of a very important
human relational structure into a centralised, impersonal and unequal system. Rather than
fostering solidarity with the sick and suffering, such Al applications would risk aggravating
the loneliness that often accompanies illness, particularly in the context of a culture in
which “people are no longer considered a primary value to be respected and protected”.
[138] Such use of these systems would not be consistent with respect for the dignity of the
person and solidarity with those who suffer.

74. Responsibility for the well-being of patients and related decisions affecting their lives
is at the heart of the healthcare profession. This responsibility requires medical personnel
to use all their ability and intelligence to implement well-considered and ethically
motivated decisions regarding the persons entrusted to their care, while always
respecting the inviolable dignity of the patient and the principle of informed consent.
Consequently, decisions regarding the treatment of patients and the associated burden of
responsibility must always remain in the hands of individuals and never be delegated to

AL[139].

75. In addition to this, the use of Al to determine who should receive treatment, based
primarily on economic or efficacy criteria, is a particularly problematic case of a
“technocratic paradigm” that should be rejected.[140] . In fact, "optimizing resources
means using them in an ethical and supportive way and not penalizing the most fragile"
[141]; not to mention that, in this field, these instruments are exposed to "forms of
prejudice and discrimination. Systemic errors can easily multiply, producing not only
injustices in individual cases but also, by domino effect, real forms of social inequality"[142]

76. Furthermore, the integration of Al into healthcare also poses the risk of amplifying
other existing inequalities in access to care. As healthcare increasingly focuses on
prevention and lifestyle-based approaches, it may be the case that Al-powered solutions
may unintentionally favour wealthier populations, who already enjoy greater access to
medical resources and quality nutrition. This trend is only likely to exacerbate the effects
of Al on the health system.
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There is a risk of reinforcing the model of “medicine for the rich”, where people with
financial means benefit from advanced prevention tools and personalised medical
information, while others struggle to access even basic services. Equitable governance
frameworks are therefore needed to ensure that the use of Al in healthcare does not
exacerbate existing inequalities, but rather serves the common good.

Al and education

77. The words of the Second Vatican Council remain fully relevant: "True education aims at
the formation of the human person in order to achieve his ultimate end and to the good of
the various societies of which man is a member."[143] . It follows from this that education
"is never a simple process of transmitting knowledge and intellectual skills, but rather aims
to contribute to the integral formation of the person in his or her various dimensions
(intellectual, cultural, spiritual...) including, for example, community life and relationships
experienced within the academic community"[144], in respect for nature and the dignity of
the human person.

78. This approach implies a commitment to forming the mind, but always as part of the integral
development of the person: “We have to break this imaginary about education, according to which to
educate is to fill the head with ideas. In this way we educate automatons, macrocephalous, not people. To
educate is to take risks in the tension between the head, the heart and the hands.”[145] .

79. At the heart of this work of forming the integral human person is the indispensable
relationship between teacher and student. Teachers are not limited to transmitting
knowledge, but are also models of the principal human qualities and inspirers of the joy of
discovery.[146] . Their presence motivates students both through the content they teach
and through the attention they show to them. This bond fosters trust, mutual
understanding, and the ability to address the unique dignity and potential of each
individual. In the student, this can generate a genuine desire to grow. The physical
presence of the teacher creates a relational dynamic that Al cannot replicate, a dynamic
that deepens engagement and nurtures the student’s holistic development.

80. In this context, Al presents both opportunities and challenges. If used wisely, within
a genuine relationship between teacher and student and geared to the true purposes
of education, it can become a valuable educational resource, improving access to
education and offering personalized and effective support.

afeedbackimmediate benefit to students. These advantages could improve the learning
experience, especially in cases where special individual attention is required or where
educational resources are scarce.

81. On the other hand, an essential task of education is to form "the intellect to reason well in
all matters, to project itself toward the truth and to grasp it."[147] , helping the “language of
the head” to grow in harmony with the “language of the heart” and the “language of the hands”
[148] . This is even more vital in an age marked by technology, in which
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that "it is not just a matter of 'using' communication instruments, but of living in a highly
digitalized culture, which profoundly affects the notion of time and space, the perception of
oneself, of others and of the world, the way of communicating, of learning, of informing
oneself, of entering into relationships with others"[149] . However, instead of promoting “a
cultured intellect” that “carries with it power and grace into every work and occupation it
undertakes”[150], the extensive use of Al in education could lead to an increasing
dependence of students on technology, which would block their ability to carry out certain
activities autonomously and worsen their dependence on screens.[151] .

82. Furthermore, while some Al systems have been specifically designed to help people
develop their own critical thinking and problem-solving skills, many other programs simply
provide answers rather than prompting students to find them themselves or write texts
themselves.[152] . Instead of training young people to accumulate information and give
quick answers, education should "promote responsible freedoms, which make meaningful
and intelligent choices at crossroads."[153] . From this, “education in the use of forms of
artificial intelligence should focus above all on promoting critical thinking. Users of all ages,
but especially young people, need to develop a capacity for discernment in the use of data
and content obtained on the web or produced by artificial intelligence systems. Schools,
universities and scientific societies are called upon to help students and professionals to
make their own the social and ethical aspects of the development and use of technology.”

[154].

83. As St. John Paul II recalled, "in today's world, characterized by such rapid progress in
science and technology, the tasks of the Catholic University assume ever greater
importance and urgency."[155] . In particular, Catholic Universities are urged to make
themselves present as great laboratories of hope at this crossroads of history. In an inter-
and transdisciplinary key, they should exercise "with wisdom and creativity"[156] , a precise
investigation of this phenomenon; contributing to revealing the healthy potential in the
various fields of science and reality; always guiding them towards applications that are
ethically qualified, clearly at the service of the cohesion of our society and the common
good; reaching new frontiers of dialogue between Faith and Reason.

84. Furthermore, it is known that current Al programs can provide distorted or artifactual
information, leading students to rely on inaccurate content. “This not only risks legitimizing
the spread of fake news and reinforcing the advantage of a dominant culture, but also
undermining the educational process in the making (/n the nut)»[157] Over time, the
distinction between appropriate and inappropriate uses of such technology, both in
education and research, could become clearer. At the same time, a decisive guiding
principle is that the use of Al must always be transparent and never ambiguous.

Al disinformation, deepfake and abuse
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85. Al is also a support for the dignity of the human person when it is used as an aid to
understanding complex facts or as a guide to valid resources in the search for truth.

[158].

86. However, there is also a serious risk that AI will generate manipulated content and
false information, which, being very difficult to distinguish from real data, can easily lead
to misleading people. This can happen accidentally, as in the case of Al “hallucination”,
which occurs when a generative system produces content that appears to reflect reality
but is not true. While it is difficult to manage this phenomenon, since the generation of
information that mimics that produced by humans is one of the main characteristics of
Al it is challenging to keep these risks under control. The consequences of such
aberrations and false information can be very serious. Therefore, all those who produce
and use AI must be committed to the truthfulness and accuracy of the information
produced by such systems and disseminated to the public.

87.1If, on the one hand, Al has the latent potential to generate fictitious content, on the
other hand, there is the even more worrying problem of its intentional use for
manipulation. This can occur, for example, when a human operator or an organization
intentionally generates and disseminates information, such asdeepfakesof images, videos
and audio, to deceive or harm. Adeepfakeis a false representation of a person that has
been modified or generated by an Al algorithm. The danger posed bydeepfakeThis is
particularly evident when they are used to attack or harm someone: although the images
or videos may be artificial in themselves, the damage they cause is real, and they leave
"deep scars in the hearts of those who suffer from them", who feel "hurt in their human

dignity".[159] .

88. In general, by distorting "the relationship with others and reality"[160] , Al-generated
counterfeit audiovisual products can progressively undermine the foundations of society.
This requires careful regulation, as disinformation, especially through Al-controlled or
influenced media, can spread unintentionally, fuelling political polarisation and social
discontent. Indeed, when society becomes indifferent to the truth, various groups
construct their own versions of the “facts”, thus creating “mutual connections and
interdependencies”[161] , which are at the base of social life, are weakened. Because the
deepfakeThey lead to doubts and Al-generated fake content erodes trust in what is seen
and heard, and polarisation and conflict will only grow. Such widespread deception is not
a secondary problem: it strikes at the heart of humanity, demolishing the fundamental
trust on which societies are built.[162] .

89. Combating Al-fueled counterfeits is not just the job of experts in the field, but requires
the efforts of all people of good will. “If technology is to serve human dignity and not harm
it, and if it is to promote peace rather than violence, the human community must be
proactive in addressing these trends while respecting human dignity and promoting the
good.”[163] . Those who produce and share Al-generated material should always be careful
to check the veracity of what they disseminate and, in any case, should "avoid sharing
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words and images that degrade human beings, and therefore exclude that which fuels
hatred and intolerance, debases the beauty and intimacy of human sexuality, or exploits
the weak and defenseless.[164] . This requires constant caution and careful discernment
on the part of each user regarding their activity on the networks.[165] .

Al privacy and control

90. Human beings are intrinsically relational, and the data that each person creates in the
digital world can therefore be considered an objectified expression of that relational
nature. Indeed, data do not simply transmit information; they also convey personal and
relational knowledge which, in an increasingly digitalised context, can become a power
over the individual. Moreover, while some types of data may concern public aspects of a
person's life, others may touch on their intimacy, perhaps even their conscience. Ultimately,
privacy plays a fundamental role in protecting the boundaries of people's inner lives and
guaranteeing their freedom to relate, express themselves and make decisions without
being unduly controlled. This protection is also linked to the defence of religious freedom,
since digital surveillance can also be used to exercise control over the lives of believers and
the expression of their faith.

91. The issue of privacy should be addressed from the perspective of concern for legitimate
freedom and the inalienable dignity of the person beyond all circumstances.[166] In this
sense, the Second Vatican Council included the right "to the protection of private life"
among the fundamental rights "to live a truly human life" that should be the same for all
people, by virtue of their "exalted dignity"[167] The Church also affirmed the right to
legitimate respect for private life in the context of the right of the person to a good
reputation, to the defense of his physical and mental integrity and to be free from undue
violations and intrusions.[168] : all are elements related to due respect for the intrinsic
dignity of the human person[169] .

92. Advances in data processing and analysis made possible by Al make it possible to detect
patterns in a person's behaviour and thinking even from a minimal amount of information,
making data privacy even more necessary as a safeguard for the dignity and relational
nature of the human person. As Pope Francis observed, “As closed and intolerant attitudes
develop that close us off from others, distances are shortened or disappear to the point
that the right to privacy no longer exists. Everything becomes a kind of spectacle that can
be spied on, watched, and life is exposed to constant control.”[170] .

93. While there may be legitimate and correct ways to use Al in accordance with human
dignity and the common good, its use for the purpose of surveillance, for exploitation, to
restrict the freedom of individuals or to benefit a few at the expense of the many is not
justifiable. The risk of over-surveillance must be monitored by appropriate oversight
bodies, in order to ensure transparency and public accountability. Those responsible for
such surveillance should never exceed their
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authority, which must always be in favor of the dignity and freedom of each person as an
essential basis of a just society tailored to man.

94. Indeed, "fundamental respect for human dignity requires that the uniqueness of the
person be rejected from being identified with a set of data."[171] . This applies especially to
uses of Al related to evaluating individuals or groups on the basis of their behavior,
characteristics, or history, a practice known as “social credit” (social scoring): «In social and
economic decision-making processes, we must be cautious about entrusting judgments to
algorithms that process data collected, often surreptitiously, about people and their past
characteristics and behaviors. Such data can be contaminated by social prejudices and
preconceived ideas. Above all, because an individual's past behavior must not be used to
deny him or her the opportunity to change, grow and contribute to society. We cannot
allow algorithms to limit or condition respect for human dignity, nor to exclude
compassion, mercy, forgiveness and, above all, openness to the hope of change in the
individual.»[172] .

Al and the protection of our common home

95. Al has numerous promising applications to improve our relationship with our common
home, such as creating models to predict extreme weather events, proposing engineering
solutions to reduce their impact, managing relief operations and predicting population
movements.[173] . In addition, Al can support sustainable agriculture, optimize energy
consumption, and provide early warning systems for public health emergencies. All of
these advances could increase resilience to climate-related challenges and promote more
sustainable development.

96. At the same time, current Al models and the system of hardwareThe technologies that
support them require large amounts of energy and water and contribute significantly to
CO2 emissions, as well as being resource-intensive. This reality is often obscured by the
way this technology is presented in the popular imagination, where words like “cloud” (
cloud)[174] It may give the impression that data is stored and processed in an ethereal
domain, separate from the physical world. Instead, the cloudis not an ethereal domain
separate from the physical world, but like any computing device, it needs machines, wires,
and power. The same is true of the technology underlying Al As these systems grow in
complexity, especially large language models (Large Language Models, LLM), these require
ever larger data sets, greater computing power and imposing storage infrastructures (
storage) data. Given the high cost that these technologies entail for the environment, the
development of sustainable solutions is vital to reduce their impact on our “common
home”.

97. For this reason, as Pope Francis teaches, it is important to "find solutions not only in
technology but in a change in the human being."[175] . Furthermore, a correct conception
of creation recognizes that the value of all created things cannot be reduced to mere utility.
A fully human management of the earth therefore rejects the
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Distorted anthropocentrism of the technocratic paradigm, which aims to "extract everything
possible" from nature[176], and the "myth of progress," according to which "ecological problems
will be solved simply with new technical applications, without ethical considerations or fundamental
changes."[177] This mentality must give way to a more holistic vision that respects the order of
creation and promotes the integral good of the human person, without neglecting the safeqguarding
of "our common home."[178] .

Al and war

98. The Second Vatican Council and subsequent papal magisterium have vigorously
maintained that peace is not merely the absence of war and is not limited to the
maintenance of a balance of power between adversaries. On the contrary, in the words of
St. Augustine, peace is "the tranquillity of order".[179] . Peace cannot be achieved without
the protection of human property, free communication, respect for the dignity of persons
and peoples, and the constant practice of fraternity. Peace is the work of justice and the
effect of charity, and cannot be achieved through force alone or the mere absence of war.
It must be built above all through patient diplomacy, the active promotion of justice,
solidarity, integral human development, and respect for the dignity of all persons.[180] .
Thus, the instruments intended to maintain a certain peace must never be allowed to be
used for purposes of injustice, violence or oppression, but must always be subordinated to
the "firm purpose of respecting other men and peoples, as well as their dignity, and the
passionate exercise of fraternity."[181] .

99. While the analytical capabilities of Al could be used to help nations seek peace and
ensure security, the “warlike use of artificial intelligence” can be highly problematic. Pope
Francis has observed that “the possibility of conducting military operations by means of
remote control systems has led to a diminished awareness of the devastation they have
caused and of the responsibility in their use, contributing to an even colder and more
distant approach to the immense tragedy of war.”[182] . Furthermore, the ease with which
weapons, when converted into autonomous weapons, make war more viable goes against
the very principle of war as a last resort in cases of legitimate defense.[183], increasing
the resources of war far beyond the reach of human control and accelerating a
destabilizing arms race with devastating consequences for human rights[184] .

100. In particular, lethal autonomous weapons systems, capable of identifying and attacking
targets without direct human intervention, are “of great ethical concern” because they lack “the
uniquely human capacity for moral judgment and ethical decision-making.”[185] For these
reasons, Pope Francis has urgently called for a rethinking of the development of such weapons
in order to prohibit their use, "starting now with an effective and concrete commitment to
introduce ever greater and more significant human control. No machine should ever choose to
end the life of a human being."[186] .

101. Because the gap between machines capable of autonomous precision killing and
those capable of mass destruction is short, some researchers working in the field of
Al have expressed concern that such technology represents an “existential risk,”
being capable of acting in ways that could
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threaten the survival of humanity or entire regions. This possibility must be taken seriously
into consideration, in line with the ongoing concern about those technologies that give war
"an uncontrolled destructive power that affects many innocent civilians"[187] , including
children. In this context, the call for action is more urgent than ever.Gaudium et spes to
"examine war with a completely new mindset"[188] .

102. At the same time, while the theoretical risks of Al deserve attention, there are also
more urgent and immediate dangers regarding how individuals with malicious intent
might make use of it.[189] . Al, like any other tool, is an extension of humanity's power, and
while we cannot predict everything it will be capable of, it is unfortunately well known what
humans are capable of. The atrocities already committed throughout human history are
enough to raise deep concern about the potential abuses of AL

103. As Saint John Paul II observed, “Today humanity possesses instruments of
unprecedented power. It can make this world a garden, or reduce it to a pile of rubble.”
[190] . In this perspective, the Church recalls, with Pope Francis, that "human freedom can
make its intelligent contribution towards a positive evolution" or be directed "on a path of
decadence and mutual destruction."[191] . To prevent humanity from falling into a spiral of
self-destruction[192] , it is necessary to take a clear position against all applications of
technology that intrinsically threaten the life and dignity of the human person. This
commitment requires careful discernment on the use of Al in particular on military
defence applications, to ensure that they always respect human dignity and are at the
service of the common good. The development and use of Al in weaponry should be
subject to the highest levels of ethical control, ensuring that human dignity and the
sacredness of life are respected.[193] .

Al and humanity's relationship with God

104. Technology offers effective means to manage and develop the planet's resources,
although in some cases humanity is increasingly ceding control of these resources to
machines. Within some circles of scientists and futurists, there is optimism about the
potential of artificial general intelligence (AGI), a hypothetical form of Al that could match
or surpass human intelligence, capable of achieving advances beyond what was
imaginable. Some even speculate that AGI could achieve superhuman capabilities. As
society moves away from the transcendent, some are tempted to turn to Al in search of
meaning or fulfillment, desires that can only find true satisfaction in communion with God.

194].

105. However, The presumption of replacing God with a work of one's own hands is idolatry
, against which Holy Scripture warns (e.g.Ex20:4; 32:1-5; 34:17). Moreover, Al can be even
more seductive than traditional idols: in fact, unlike the latter, which “have mouths, and do
not speak, have eyes, and do not see, have ears, and do not hear” (5a/t115,5-6), Al can
“speak,” or at least give the illusion of doing so


https://www.vatican.va/roman_curia/congregations/cfaith/documents/rc_ddf_doc_20250128_antiqua-et-nova_sp.html#_ftn187
https://www.vatican.va/archive/hist_councils/ii_vatican_council/documents/vat-ii_const_19651207_gaudium-et-spes_sp.html
https://www.vatican.va/roman_curia/congregations/cfaith/documents/rc_ddf_doc_20250128_antiqua-et-nova_sp.html#_ftn188
https://www.vatican.va/roman_curia/congregations/cfaith/documents/rc_ddf_doc_20250128_antiqua-et-nova_sp.html#_ftn189
https://www.vatican.va/roman_curia/congregations/cfaith/documents/rc_ddf_doc_20250128_antiqua-et-nova_sp.html#_ftn190
https://www.vatican.va/roman_curia/congregations/cfaith/documents/rc_ddf_doc_20250128_antiqua-et-nova_sp.html#_ftn191
https://www.vatican.va/roman_curia/congregations/cfaith/documents/rc_ddf_doc_20250128_antiqua-et-nova_sp.html#_ftn192
https://www.vatican.va/roman_curia/congregations/cfaith/documents/rc_ddf_doc_20250128_antiqua-et-nova_sp.html#_ftn193
https://www.vatican.va/roman_curia/congregations/cfaith/documents/rc_ddf_doc_20250128_antiqua-et-nova_sp.html#_ftn194

(cf.Ap13.15). However, it must be remembered that Al is but a pale reflection of humanity,
having been produced by human minds, trained from human-produced material,
predisposed to human stimuli, and sustained by human labor. It cannot have many of the
capacities that are specific to human life, and it is also fallible. Hence, by seeking in it a
greater “Other” with whom to share its existence and responsibility, humanity runs the risk
of creating a substitute for God. Ultimately, it is not Al that is deified and worshipped, but
rather the human being, thus becoming a slave to his own work.[195] .

106. Although it can be put at the service of humanity and contribute to the common good,
Al remains a product of human hands, involving “the skill and imagination of a man” (Hch
17:29), to whom a disproportionate value must never be attributed. As the Book of Wisdom
states: “A man made them, a being of borrowed breath fashioned them, and no human
being can fashion a god in his likeness. Being mortal, his wicked hands produce a corpse
and he is worth more than the objects he worships, for he has life, while others will never
have it” (5at15, 16-17).

107. On the contrary, “by his interiority [the human being] transcends the entire universe; he
returns to this profound interiority when he enters into his heart, where God awaits him, the
searcher of hearts, and where he personally, under God's gaze, decides his own destiny.”[196] It
is in the heart - Pope Francis recalls - that each person discovers the “paradoxical connection
between the appreciation of one’s own being and openness to others, between the very
personal encounter with oneself and the gift of self to others.”[197] . For this reason, "only the
heart is capable of placing the other powers and passions and our whole person in an attitude
of reverence and loving obedience to the Lord."[198], which "offers to treat us as a you always
and forever"[199] .

VI. Final reflection

108. Considering all the various challenges posed by technological progress, Pope Francis
has pointed out the need for a development "in responsibility, values, conscience"
proportional to the increase in possibilities offered by this technology.[200], recognizing
that "the more a man's power increases, the greater his responsibility"[201] .

109. On the other hand, "the essential and fundamental question" always remains:
"whether man, as man, in the context of this progress, is truly becoming better, that is,
more spiritually mature, more aware of the dignity of his humanity, more responsible,
more open to others, particularly to the most needy and the weakest, more ready to
give and offer help to all."[202] .

110. It is therefore crucial to be able to critically assess the different applications in
particular contexts, in order to determine whether or not they promote human dignity and
vocation, and the common good. As with many technologies, the effects of the different
applications of Al are not always predictable at the outset. As these applications and their
social impact become more evident, appropriate feedback must begin to be provided at all
levels of society, in accordance with the needs of society.
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with the principle of subsidiarity. It is important that individual users, families, civil
society, businesses, institutions, governments and international organisations, each at
their own level of competence, commit to ensuring that the use of Al is appropriate for
the good of all.

111. Today, a major challenge and opportunity for the common good lies in considering
such technology within a horizon of relational intelligence, which emphasizes the
interconnection of individuals and communities and exalts shared responsibility for
promoting the integral well-being of others. The twentieth-century philosopher Nikolaj
Berdjaev observed that people often blame machines for individual and social problems;
however, “this only humiliates man and does not correspond to his dignity,” because “it is
undignified to transfer responsibility from man to a machine.”[203] Only the human person
can be said to be morally responsible, and the challenges of a technological society
ultimately concern itsspirit. Therefore, to face such challenges "requires a revitalization of
spiritual sensitivity"[204] .

112. Another point to consider is the call, provoked by the appearance of Al on the world
scene, to renew the appreciation of everything that is humanAs the French Catholic writer
Georges Bernanos observed many years ago, “The danger lies not in the multiplication of
machines, but in the ever-increasing number of men accustomed from childhood to desire
nothing more than what machines can provide them.”[205] The challenge is as real today
as it was then, as the rapid advance of digitalisation carries with it the risk of “digital
reductionism”, whereby non-quantifiable experiences are pushed aside and then forgotten,
or deemed irrelevant because they cannot be calculated in formal terms. Al should only be
used as a complementary tool to human intelligence and not replace its richness.[206] .
Cultivating those aspects of human life that go beyond calculation is of crucial importance
to preserve an “authentic humanity,” which “seems to dwell in the midst of technological
civilization, almost imperceptibly, like the fog that seeps under a closed door.”[207] .

True wisdom

113. Today, the vast expanse of knowledge is accessible in ways that would have
amazed past generations; however, to prevent the advances of science from remaining
humanly and spiritually sterile, we must go beyond the mere accumulation of data and
aspire to true wisdom.[208] .

114. This wisdom is the gift that humanity most needs to address the profound questions and
ethical challenges posed by AL “Only by equipping ourselves with a spiritual outlook, only by
recovering a wisdom of the heart, will we be able to read and interpret the novelty of our
time.”[209] . This “wisdom of the heart” is “that virtue that allows us to intertwine the whole
and the parts, the decisions and their consequences.” Humanity cannot “expect this wisdom
from machines,” as it “allows itself to be found by
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who seeks her and lets herself be seen by the one who loves her; she anticipates the one who desires her and goes in
search of the one who is worthy of her (cf.S5at6,12-16)»[210] .

115. In a world marked by Al, we need the grace of the Holy Spirit, who "allows us to
see things with the eyes of God, to understand relationships, situations, events and to
discover their meaning."[211] .

116. Because "what measures the perfection of people is their degree of charity, not the
amount of data and knowledge they accumulate"[212] , the way Al is used “to include the
last, that is, the weakest and most needy brothers and sisters, is the measure that reveals
our humanity”[213] . This wisdom can illuminate and guide a human-centered use of such
technology, which as such can help to promote the common good, to care for the "common
home," to advance the search for truth, to support integral human development, to foster
solidarity and human fraternity, and then to lead humanity to its ultimate goal: happy and
full communion with God.[214] .

117. From the perspective of wisdom, believers will be able to act as responsible agents
capable of using this technology to promote an authentic vision of the human person and
society.[215], starting from an understanding of technological progress as part of God's
plan for creation: an activity that humanity is called to order towards the Paschal Mystery
of Jesus Christ, in the constant search for Truth and Goodness.

The Supreme Pontiff Francis, in the Audience granted on January 14, 2025 to the undersigned
Prefects and Secretaries of the Dicastery for the Doctrine of the Faith and of the Dicastery for Culture
and Education, has approved the presentNoteand has ordered the publication
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[51]). McCarthyet al.,A Proposal for the Dartmouth Summer Research Project on Artificial
Intelligence(August 31, 1955), http://wwwformal.stanford.edu/jmc/history/dartmouth/
dartmouth.html (accessed October 21, 2024).

[6] Cf. Francisco,Messaqge for the 57th World Day of Peace (January 1, 2024), nn. 2-3:
L'Osservatore Romano,December 14, 2023, 2.

[7] The terms used in this document to describe Al outputs or processes are used
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for the 57th World Day of Peace (January 1, 2024), n. 2:L'Osservatore Romano,
December 14, 2023, 2.

[9] In these lines, we can see the main positions of the “transumanists” and the
“postumanists”.transhumanistsThey claim that technological progress will allow human
beings to surpass their own biological limits and improve physical and cognitive abilities.
posthumanists, for their part, affirm that such progress will end up altering human identity
in such a way that men will no longer be able to be considered truly “human.” Both
positions are based on a fundamentally negative perception of corporeality, which is seen
more as an obstacle than as an integral part of human identity, which is also called to
participate in the full realization of the person. This negative vision contrasts with a correct
understanding of human dignity. While supporting authentic scientific progress, the Church
affirms that this dignity is based on the “person as an inseparable unity” of body and soul,
and therefore “also inherent in his body, which in its own way participates in the human
person’s being the image of God” (Dicastery for the Doctrine of the Faith, Decree
1999/1999)..Infinite Dignitas [April 8, 2024], n. 18).

[10] This approach reflects a functionalist perspective, which reduces the human mind to
its functions and assumes that these can be fully quantified in physical and mathematical
terms. However, even if a future AGI were to appear truly intelligent, it would still be
functional in nature.

[11] Cf. AM Turing, «Computing Machinery and Intelligence», Mina59 (1950) 443-460.

[12] If one attributes “thought” to machines, one must specify that one is referring to
computational procedures, not critical thinking. Similarly, if one believes that such devices
can operate according to logical thinking, one should specify that this is limited to
computational logic. By contrast, by its very nature, human thought is characterized by
being a creative process capable of going beyond the limits of logic.

[13] On the fundamental role of language in the formation of understanding, cf. M.
Heidegger,About Humanism, Klostermann Frankfurt am Main, 1949 (esp. tr.Letter on
Humanism, Alianza publishing, Madrid 2000).

[14] For more information on these anthropological and theological foundations, see
the AI Research Group of the Center for Digital Culture of the Dicastery for Culture
and Education, Encountering Artificial Intelligence: Ethical and Anthropological
Investigations, (Theological Investigations of Artificial Intelligence, 1), edited by MJ
Gaudet, N. Herzfeld, P. Scherz, J) Wales, Pickwick, Eugene 2024, 43-144.

[15] Aristotle, Metaphysics, 1.1, 980a21.

[16] Augustine of Hippo, De Genesi ad Litteram libri duodecim, 111, 20, 30:PL34, 292: “Man is
made in the image of God in relation to the faculty by which he is superior to animals
devoid of reason. Now this faculty is reason or mind or intelligence or whatever other
name is given to this faculty”; Id.,Arrays in
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Psalms,54, 3:PL36, 629: «Considering, then, all the things that man possesses, he comes to the
conclusion that he is distinguished from animals in proportion as he possesses intelligence.»
This is also confirmed by Saint Thomas, who affirms that «man is the most perfect of all
terrestrial beings endowed with movement. And his proper natural operation is intellection,»
through which man abstracts from things and «receives in the mind the intelligibles in

act» (Thomas Aquinas, 36, 629).Summa Against Gentiles2.76).

[17] Cf. Second Vat. Ecum. Conc., Cons. pastGaudium et spes (December 7, 1965), n.
15:AAS58 (1966), 1036.

[18] Thomas Aquinas,Summa Theologiae, 1I-11, q. 49, a. 5, ad 3. Cf.ibid., 1, q. 79; II-1], q.

47, a. 3; II-11, q. 49, a. 2. For a contemporary perspective that echoes some elements of the
classical and medieval distinction between these two modes of thought, cf. D. Kahneman,
Thinking, Fast and Slow, New York 2011 (tr. esp. Thinking fast, thinking slow, Debolsillo,
Madrid 2014).

[19] Thomas Aquinas,Summa Theologiae, 1, q. 76, a. 1,resp.

[20] Cf. Irenaeus of Lyon,Adversus Haereses, V.6.1:PG7[2], 1136-1138.

[21] Dicastery for the Doctrine of the Faith, Decl.Infinite Dignitas (April 8, 2024), no. 9;
Francisco, Cart. enc.Brothers all (October 3, 2020), n. 213:AA5112 (2020), 1045: «Intelligence

can then scrutinize the reality of things, through reflection, experience and dialogue, to
recognize in that reality that transcends it the basis of certain universal moral demands.»

[22] Cf. Congregation for the Doctrine of the Faith, Doctrinal note on some aspects of
evangelization (December 3, 2007), n. 4:AAS100 (2008), 491-492.

[23] Catechism of the Catholic Church, n. 365. Cf. Thomas Aquinas,Summa Theologiae, |, q.
75, a. 4, resp.

[24] In fact, the Bible "generally considers the human being as a being who exists in a
body and is unthinkable outside it" (Pontifical Biblical Commission, "What is man?" (Ps 8:5).
An itinerary of biblical anthropology{September 30, 2019], n. 19). Cf.ibid.nn. 20-21, 43-44,
48.

[25] Vat. Ecum. Conc. II, Cons. pastGaudium et spes (December 7, 1965), n. 22:AAS58
(1966), 1042. Congregation for the Doctrine of the Faith, Instr.Dignitas personae
(September 8, 2008), n. 7:AAS100 (2008), 863: «Christ did not disdain human
corporeality, but fully revealed its meaning and value.»

[26] Thomas Aquinas,Summa Against Gentiles2.81.

[27] Vat. Ecum. Conc. II, Cons. pastGaudium et spes (December 7, 1965), n. 15:AAS
58 (1966), 1036.
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[28] Thomas Aquinas,Summa Theologiael, q. 89, a. 1,resp.: «Existence separated from the body is
not in accordance with its nature [...]. That is why it is united to the body: to exist and act in
accordance with its nature».

[29] Vat. Ecum. Conc. II, Cons. pastGaudium et spes (December 7, 1965), n. 14:AAS58
(1966), 1035. Cf. Dicastery for the Doctrine of the Faith, Decl.Infinite Dignitas (April 8,
2024),n. 18.

[30] International Theological Commission, Communion and service. The human person created in the
image of God (2004), n. 56. Cf.Catechism of the Catholic Church, n. 357.

[31] Cf. Congregation for the Doctrine of the Faith, Instr.Dignitas personae (September 8,
2008), nn. 5, 8:AAS5100 (2008), 862,863-864; Dicastery for the Doctrine of the Faith, Decl.
Infinite Dignitas (April 8, 2024), nn. 15, 24, 53-54.

[32] Catechism of the Catholic Church, n. 356. Cf.ibid., n. 221.

[33] Cf. Dicastery for the Doctrine of the Faith, Decl.Infinite Dignitas (April 8, 2024), nn.
13, 26-27.

[34] Congregation for the Doctrine of the Faith, Instr.Donum veritatis (May 24, 1990),

n. 6:AAS82 (1990), 1552. Cf. John Paul II, Cart. enc7rue splendor (August 6, 1993), no.
109:AAS85 (1993), 1219; Pseudo Dionysius Areopagite, De divinis nominibus,7.2:PG3,
868B-C: «Souls also have rational discourse, insofar as they move widely and in circles
around the truth of things. [...] But, as a result of the reduction of the many into the One,
they can be considered worthy of understandings similar to those of the angels, to the
extent that it is possible and attainable by souls.»

[35] John Paul II, Bishop of Faith and ratio (September 14, 1998), n. 3:AAS91 (1999), 7.

[36] Vat. Ecum. Conc. II, Cons. pastGaudium et spes (December 7, 1965), n. 15:AAS
58 (1966), 1036.

[37] John Paul 11, Bishop of Faith and ratio (September 14, 1998), n. 42:AAS91 (1999), 38. Cf.
Francisco, Cart. encBrothers all (October 3, 2020), n. 208:445112 (2020), 1043. «<Human
intelligence can go beyond the conveniences of the moment and grasp some truths that
do not change, that were true before us and will always be true. By investigating human
nature, reason discovers values that are universal, because they derive from it»;/bid., n.
184:AAS112 (2020), 1034.

[38] Cf. B. Pascal, You thought, n. 267 (ed. Brunschvicg): «The last step of reason is to
recognize that there are an infinity of things that surpass it» (tr. esp. Thoughts, Espasa Calpe,
Madrid 1940).
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[39] Vat. Ecum. Conc. II, Cons. pastGaudium et spes (December 7, 1965), n. 15:AAS58 (1966),
1036. Cf. Congregation for the Doctrine of the Faith, Doctrinal note on some aspects of
evangelization (December 3, 2007), n. 4:AA5100 (2008), 491- 492.

[40] Semantic capacity allows human beings to grasp the content of a message expressed
in any form of communication, in a way that is linked to its material or empirical structure
(such as computer code) and, at the same time, transcends it. In this case, intelligence
becomes a wisdom that "allows us to see things with the eyes of God, to understand the
links, situations, events and to discover their meaning" (Francis, Messaqge for the 53rd
World Day of Social Communications [January 24, 2024]: The Osservatore Romano, January
24, 2024, 8). Creativity allows us to produce new content or ideas, offering above all an
original point of view on reality. Both capacities presuppose a personal subjectivity to be
fully realized.

[41] Second Ecumenical Council, Vatican II, Dec.Dignitatis humanoe (December 7, 1965), n. 3:AAS58
(1966), 931.

[42] Charity “is much more than subjective sentimentality, if it is linked to a commitment to the
truth, [...]. Precisely its relationship with the truth facilitates the universality of charity and thus
prevents it from being “relegated to a narrow and private sphere of relationships” [...] openness
to the truth protects charity from a false faith that is left without “its human and universal
horizon™ (Francis, Encyclical Letter)Brothers all[October 3, 2020], n. 184:4AS5112 (2020), 1034).
Internal citations have been taken from Benedict XVI, Encyclical Cart.Caritas in veritate (June 29,
2009), nn. 3-4:AA5101 (2009), 642-643.

[43] Cf. International Theological Commission,Communion and service. The human person created in the
image of God (2004), n. 7.

[44] John Paul II, Encyclical Faith and ratio (September 14, 1998), n. 13:AAS91 (1999), 15.
Cf. Congregation for the Doctrine of the Faith, Doctrinal note on some aspects of
evangelization (December 3, 2007), n. 4:AAS100 (2008), 491-492.

[45] John Paul II, Encyclical Faith and ratio (September 14, 1998), n. 13:AAS91 (1999),
15.

[46] Bonaventure, I1Sent., d.1, p. 2, a. 2, . 1, cit. inCatechism of the Catholic Church, n.
293. Cf.ibid., n. 294.

[47] Cf.Catechism of the Catholic Church, nn. 295, 299, 302. Bonaventure compares the
universe to "a book, in which the creative Trinity shines, is represented and is

read" (Bonaventure, Breviloquium,2.12.1), the same Trinity that grants existence to all
things. «Every creature in the world is for us like a book, an image and a mirror» (Alano de
Lila, Of the incarnation of Christ.PL210, 579a).
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